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Inventing a New Idiom: 


Some Aspects of the Language of the Yin chi ru jing 
k++ AXE T 603 Translated by An Shigao’ 


Stefano ZACCHETTI 


1. Introduction 

The Yin chi ru jing BE¥¥ ARE T 603 (“Scripture on the aggregates, the constituents and the 
sense-fields”, hereafter YCRJ),' was translated by the Parthian master An Shigao 2zttt#% — the 
earliest know Buddhist translator active in China — at sometime during the mid 2™ century CE. 

For the scholar who wishes to research the language of early Chinese Buddhist translations 
(hereafter CBTs), the YCRJ presents at least two notable advantages:’ it is one of the earliest 
specimens of this kind of literature included in the present canon; and, among the translations 
ascribable to An Shigao (a research field in its own right), this is probably the one’ for which we 
have the closest Indic parallel, viz. chapter 6 (Suttatthasamuccayabhiimi) of the treatise 


" The present article is a substantially modified version of a paper presented at the international symposium 
“Aspects of the Language of Chinese Buddhist Translations” (Hachioji, Tokyo, November 11-12, 2006) organised 
by the International Research Institute for Advanced Buddhology, Soka University. I should like to avail myself of 
this chance to thank, in the first place, the Institute's director, Prof. Hiroshi Kanno, the confernce organizer, Prof. 
Seishi Karashima, as well as the other members of the IRIAB, not only for kindly inviting me to contribute a paper, 
but also for accepting it later for publication. During the lively discussions which made that symposium one of the 
most interesting and enjoyable scholarly meetings in which I ever had the pleasure to participate, I was able to profit 
from the critical remarks of several scholars who listened to my presentation, and whom I should like to thank here 
for contributing to improving my paper: especially Professors Christoph Harbsmeier, Jiang Shaoyu, Seishi 
Karashima, and Lambert Schmithausen. Later, at Venice University, my long-time friend, Prof. Attilio Andreini, was 
kind enough to discuss with me several problems I encountered in writing the present article. Last, but certainly not 
least, I wish to express my profound gratitude and affection to Prof. Jan Nattier, who kindly accepted to read a draft 
of the present work, suggesting many improvements and corrections. Needless to say, I remain the only responsible 
for any error remaining in this article. 

‘In the present article, the examples from the YCRJ are quoted in the CBETA Reader 2006 CD-ROM edition 
(which includes the Taishd’s apparatus); In dubious cases I have also checked the text of the Zhonghua dazangjing 
PARA, Beijing 1984-1988 (hereafter ZH), vol. 36, pp. 129-154. In the present article the variants collated by 
Taishé and ZH are mentioned only when necessary. For the Petakopadesa (Pet.), the base text follows the Chatta 
Sangayana CD-ROM Version 3; the pagination follows the PTS edition (1949); the paragraph numbers are those of 
Nanamoli’s translation (hereafter Pet-tr.). 

? A third advantage which, among the earliest CBTs, is essentially restricted (with one or two possible exceptions) 
to the YCRJ is the fact that we also have an early commentary to this translation, the so-called Yin chi ru jing zhu /& 
F¥ A RRE T 1694 (hereafter YCRIZ; see § 3.4.1 below). 

* An Shigao’s Ahan shi baofa jing 8] 3-+#4EKE T 13 should also be mentioned in this connection, as it 
closely corresponds to the Sarvastividin Dasottarasitra: see de Jong 1966 and Karashima 2000. 
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preserved in Pali with the title Petakopadesa (hereafter Pet.).* Concerning the latter point, 
there is hardly any need to say that Pet. ch. 6, as we have it now, is not the original of the YCRJ, 
and that (lacking a study specifically devoted to this question) we still do not know what was the 
language of the original text used by An Shigao. 

At any rate, both the points just discussed are, in my opinion, of particular significance for 
studying the language of the YCRJ, and, to a certain extent, of CBTs at large. 

For if CBTs are written in a largely invented artificial idiom,’ it should be particularly fruitful 
to analyse one of the very first attempts of translating a Buddhist scripture (and a considerably 
technical and difficult one at that) into what up to that time must have been an almost completely 
untested linguistic medium. We can easily imagine the difficulty of the task facing the translator 
and his collaborators at that early stage.° But, because of these very difficulties, the degree of 
pioneering inventiveness they had to apply during the translation process must arguably have 
been higher than in later specimens of this genre. Then, the study of the YCRJ should enable us 
to catch an image of the language resulting from this creative process when it was still in fieri, 
and not yet frozen into a venerable and rigid church language. 

However, the possibility of comparing a translation of this sort with an Indic parallel close 
enough to allow us to perceive in detail many of the problems faced by the translator and of the 
solutions devised to solve them is even more important, in spite of the many difficulties posed in 
this particular case by the available Indic text.’ Even when we are solely interested in the Chinese 
side of the process which produced the corpus of CBTs, and we want to use these texts as sources 
for the study of Medieval Chinese, we ought never to forget the influence exerted on them by 
their Indic originals, which is stronger than many sinologists are willing to believe.® For this 
reason, in the following paragraphs the examples from the YCRJ will be quoted together with the 
corresponding Pali. 

In short, the YCRJ can provide us with an almost ideal vantage point for observing a peculiar 
idiom — Chinese Buddhist translationese — at its earliest stage of life. True, the YCRJ (as many 


“On the identification of Pet. ch. 6 as a text corresponding to An Shigao’s YCRJ see Zacchetti 2002. On the Pet. 
see the introduction to Pet-tr., von HinUber 1996: 80-82 §§ 167-171), and especially Mizuno’s masterful study: 
“ Petakopadesa }2D\\T", repr. in Mizuno 1997, pp. 119-148. 

* See for example Zhu 2001. 

6 Often, no doubt understandably, we tend perhaps to overemphasise the differences between Chinese and 
Sanskrit (and other various cognate Middle Indic languages), and hence also the difficulties of translating Buddhist 
scriptures into Chinese, without taking into account the great advantages Chinese has as a translation language 
(which is proved by the generally successful history of CBTs). For example, the flexibility of Chinese in combining 
its monosyllabic morphemes to create new words ~ highly productive even in modern Chinese ~ has always been a 
great asset for Buddhist translators; the same could be said of several other features of this language (e.g. 
nominalisation; cf. § 3.1 below). 

7 The Pet. (besides being an intrinsically difficult book) is notoriously corrupt: in the words of Prof. von HinUber, 
“ft)he text tradition of Pet. ... is particularly bad” (1996: 80 § 167), although this grim situation is in part countered 
by Pet-tr., whose footnotes contain scores of conjectural emendations, generally rather convincing. 

® Even Prof. Zurcher in his 1977 article — unquestionably the single most important work in the linguistic study of 
Han dynasty translations — wrote (with reference to Later Han CBTs as a whole) that “the archaic translations, 
especially in their narrative parts, are very free; the distorting influence of the Sanskrit or Prakrit original seems to be 
limited to a few clearly definable areas” (1977: 178). Here I must politely disagree; in fact the YCRJ (and other 
translations by An Shigao as well) could provide many counterexamples to such a general statement. 
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other translations by An Shigao), highly technical in content and with no narrative part, is 
certainly not a good source for the study of Later Han vernacular. Indeed, one doubts sometimes 
whether the strange jargon of this text is to be called Chinese at all. And yet, for my present 
purpose — describing the language of an early CBT insofar as it is a very distinctive and peculiar 
artificial idiom ~ it is exactly those features of the YCRJ which make this text interesting, 

While in this paper I will focus on the YCRJ, I will also try to compare some of the results of 
my research on this particular text with the data which can be obtained from other translations 
ascribable to An Shigao with varying degrees of probability.’ These scriptures represent the 
earliest body of CBTs available to us, and I am planning, as a future research project, a 
systematic study of their language (including both grammatical and lexical features). 

There is little doubt that it will be necessary, in order to grasp the specific features of this 
corpus (and also of individual texts within this corpus), to compare it not only with other 
representative Later Han CBTs, but also with significant specimens of coeval literary Chinese. At 
this stage of my research, this has been done only occasionally and mainly resorting (for checking 
peculiar usages found in the YCRJ) to just two texts selected as representatives of these 
categories (i.e., Later Han CBTs outside An Shigao’s corpus, and coeval literature in wenyan): 
the Dao xing jing AT AE T 224 translated by Lokaksema (hereafter DXJ), and Wang Chong’s 
EFt Lun heng ii @i (mainly accessed through Cheng Xiangaing et al. 1994), respectively.’ 

As an indispensable preliminary step towards the analysis of the language of the YCRJ and the 
study of the translation technique used to produce the text itself, I have prepared a complete 
synoptic edition of this scripture compared with its Pali counterpart (to be published in the 
future), which has formed the basis of the present study. 


° The words “An Shigao’s corpus” specifically refer, in the present paper, to a searchable file containing, besides 
the YCRJ, the following texts: Chang ahan shi bao fa jing #5 &-+ #43488 T 13 (hereafter SBFJ),; Ren ben yu 
sheng jing KARK ER T 14; Yigie liu sheshou yin jing —W) Rik F AR T 31; Si di jing WRK T 32; Ben xiang yi 
zhi jing AHAB ERE T 36; Shi fa fei fa jing IKAEVERR T 48; Low fenbu jing a5} 4h KE T 57; BRRRERE Pu fayi 
jing T 98; Ba zheng dao jing )\EWE T 112; Oi chu san guan jing +(8&= WAKE T 150A; Da anban shouyi jing K 
HEAL F ME T 602 (hereafter ABSYJ); Chan xing fa xiang jing #47 7K AAKK T 605; Dao di jing WAH T 607; Fa 
shou chen jing #52 2SE T 792; Ahan koujie shi'er yinyuan jing Bl & OR + ARE T 1508; Za ahan jing BEBE 
RE T 101. To these canonical scriptures we should also add An Shigao’s texts recently discovered in two 
manuscripts preserved at the Kong6-ji 4204) 5¥, in Osaka Prefecture (see Kajiura 2001), and published in Ochiai 2004: 
a different version of the Anban shouyi jing RAR S$ WK (on which see Deleanu 2003), the Fo shuo shi’er men jing 
hae + — PIR, the Fo shuo jie shi'er men jing @iRAF + — PTR, and the commentary on the “twelve gates” + —F'4 
(see Zacchetti 2003). This selection is essentially based on the list of An Shigao’s translation established by Ziircher 
1991: 297-298, supplemented by the results of recent discoveries and research (e.g. T 101, whose possible attribution 
to An Shigao has been discussed by Harrison 2002). This remains, however, a provisionally defined body of material: 
some texts should be added, and probably some will have to be removed, when our knowledge of the language of An 
Shigao’s translations (and of Han Buddhism in general) will advance enough to allow us to establish sound criteria 
for their internal criticism. For instance, the ABSYJ T 602 consists for the most part, in all probability (as I shall try 
to demonstrate in a forthcoming article), of a later commentary on the text preserved in the Kongé-ji MSS, and 
should not be used, without much caution, as evidence for studying An Shigao’s translations. On the other hand, the 
position of the Apitan wu fa xing jing Bal ELS HiZ4T MK T 1557, not included by Zurcher among An Shigao's genuine 
translations, ought to be reconsidered. A cursory examination suggests that the traditional attribution of this scripture 
to the Parthian master could well be correct. 

© Admittedly, I have selected these two texts mainly for the sake of convenience, rather than on the basis of well 
pondered linguistic arguments. However, there are good reasons for selecting Wang Chong’s work as a wenyan 
counterpart for comparison with Late Han CBTs, as shown by Hu 2002: 3-5. 
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Although the production of systematic descriptions of the language of individual CBTs (and, 
at a later stage, of significant subgroups — established on a chronological and / or typological 
basis — of CBTs) should be the ideal objective of this kind of research, for the moment I can only 
offer a handful of isolated observations. 

In fact, the aim of the present work is far more limited: I shall simply try to identify and 
describe some peculiar features — in matter of style, lexicon and grammar ~ of this particular 
scripture translated by An Shigao. This may also help us, of course, to better understand his other 
works. 

In this connection, it is important to remember that while in this article, for the sake of 
convenience, I will often refer to the translator of the YCRJ as “An Shigao”, as if this translation 
were the work of a single individual, this is in fact something of an expedient fiction. We do not 
have the slightest information as to the exact procedure by which the YCRJ was translated. But 
what we know of almost all the CBTs of all ages suggests that it was probably rendered into 
Chinese through the efforts of an équipe of translators. It is then extremely difficult to ascribe any 
specific linguistic or stylistic feature found in a collective work of this kind to a particular 
individual. 


2. Style and Translation Technique 

Before even beginning to discuss the grammar or the lexicon of a CBT it is always important 
to have a clear grasp of the method by which the given text with all its linguistic and stylistic 
features was produced, that is, of the translation technique adopted by its authors. 

We perhaps could outline An Shigao’s attitude towards the task of translation, as reflected in 
the YCRJ, as being characterized by two apparently contradictory tendencies: rigid adherence to 
the Indic original in matters of syntax, coupled with a certain propensity towards free creativity at 
the lexical level. The traditional stereotyped classification of translations into “free” and “literal” 
is of little help in this case. 

Nearly every paragraph of the YCRJ documents An Shigao’s strong penchant for tracing 
faithfully the syntactic structure of his Indic original. The following string (taken from the 
rendition of the satipatthana formula),'' which can be matched to the original wording almost 
as an interlinear version, is a glaring example of this translation technique: 


1. (YCRJ p. 173c-174a) EK aS 3? SAAR 43 ib. 


( Vibhanga p. 193)” bhikkhu ajjhattam kaye kdyanupassi viharat 


'' For the entire passage on the satipatthanas, see YCRJ T 603 pp. 173c 29-174a 9. 

"2 According to the apparatuses of Taishd and ZH (36: 131b and 138a), this character 5 is not found (no doubt 
wrongly) in the Song dynasty Fuzhou edition (#), in the Jingshan edition of the Ming period (84) and in the so- 
called Longzang of the Qing. 

In § 448, devoted to the satipatthanas, the Pet.’s text (as is the case with the whole section on the 
bodhipakkhiké dhammé, cf. n. 17 below) is greatly abbreviated, as it merely indicates the beginning of the 
relevant canonical formula (114, 22-24): cattaro satipatthana. Katame cattaro? Idha bhikkhu kaye 
kayanupassi viharati. On the other hand, the exposition of the satipatth4nas found in the YCRJ is consistent 
with the description provided by Gethin 2001: 53 n. 202 (“Occasionally the triad ajjhattam / bahiddha /| 
ajfhattam-bahiddhd is added straight to the basic satipatthana formula”). In this connection, Gethin mentions 
the Vibhanga passage | have quoted here. 
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We note that, in this phrase, every word was rendered into Chinese maintaining the position it 
had in the original text, and disregarding its syntactic function within the target language." This 
is certainly a borderline case, and yet it can be taken as representative of An Shigao’s general 
attitude. 

Occasionally, even the use of individual function words seems to have been influenced by the 
Indic original: 

2. (p. 178b) CLM BT BARRE: ZEGRIR REE. 
(Pet. p. 131, § 535) /dha ariyasavako buddhe na kankhat.... 


In this case, the use of the preposition zai 4£ gives every appearance of being a calque of the 
Sanskrit and Middle Indic locative, here used to denote the person towards whom one has doubts. 
Therefore, in the light of the Pal, I would render the is passage as “Thus the disciple who 
follows the Path has no doubts: he has no doubts with regard to the Buddha ... ”. In other words, 
here zai ZE is to be interpreted as having the sense of “with regard to, concerning”, introducing 
the logical object of wii yi #RRE.'° 

It is, however, important to observe that this policy of rigidly literal translation was not 
adhered to systematically. Consider, for instance, the following passage, where the Pali parallel 
has a similar locative construction as in the preceding example: 

3. (YCRI p. 176a) MBAR? MSATI, ATH, BTA .. MAI, etc. (What is 
discernment? Discernment means: understanding the aggregates, the constituents, the sense-fields ... one 
analyses them as they actually are, etc.”),!® 


(Pet. p. 122, § 494) Tattha katama vipassand? Khandhesu va dhatiisu va ayatanesu 
va... so yathabhitam vicayo pavicayo etc. 


At times, even the syntactic structure of the Indic original compounds is preserved in the 
translated text (although, again, there are several counterexamples): 


4, (YCRJ p. 174a; cf. Pet. § 449) ... LE ... ARB, aR (“... a base of supernatural power ... based 
on the elimination of desire, based on the cessation [of desire]”’). 


(Cf. the Gilgit MS of the Larger Prajiaparamita):"’ ... riddhipadam ... virdgan|[i]srtam 
nirodhanihértam ... 


'4 So, for instance, the relationship between St and £4 448% = kaye kayanupass! (“[a bhikkAul ... with regard 
to the body dwells watching body”; quoted from Gethin 2001: 29) is left unexpressed. This way of translating is 
curiously reminiscent of Dharmagupta’s Jingang nengduan boreboluomi jing SMREMT AR RE RAE T 238 (see 
Zacchetti 1996: 144-145), thus anticipating (albeit very unsystematically) a technique which was officially adopted 
by translation teams only at a much later stage (Id. pp. 151-152). 

'S In the Lunheng, the verb yi SE normally takes a direct object. In a couple of cases, $£ is followed by the 
preposition yx #* introducing the fact regarding which one expresses doubts, as in Lun heng ch. 26: JASERSIH, “he 
doubted that even [this] was exaggerated”. In CBTs, too, y/ BE occurs generally as a transitive verb, although in some 
cases we find prepositional constructions somewhat similar to that in example 2 above; see for instance Za ahan jing 
SE] SKE T 99 p. 66c 29: Wik AEE (“one does not doubt this”). I should like to thank Prof. Karashima for his 
comments on example 2. 

is Note, in this case, the astute reiteration of lido J (‘to understand, comprehend”), an expedient free rendition of 
the locative (kKAandesu etc.; used in the sense of “concerning, regarding etc.”) which, introducing the objects in a 
sort of topicalization, allows An Shigao to keep the original word-order, yet being able to produce a text which, 
wooden as it may be, makes sense. The comparison of the two preceding examples is telling, for it seemingly 
demonstrates that the calque rendition we found in example no. 2 was probably the outcome of a deliberate choice 
(however obscure to us its rationale might be) on the part of the translation équipe, not of their lack of understanding 
or of linguistic resources. 
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This way of translating Indic compounds — with the last member of the original compound 
represented by a Chinese word in the same position (in this case, yi 44} representing -nigrita, 
“dependent on”) — remained productive throughout the history of CBTs. 

In this connection, it is interesting to observe that one of the most common instances of this 
pattern in Buddhist Chinese (not just in CBTs), the “quasi suffix” xidng #H reflecting -/akkhana 
/ -laksana as a final member of bahuvrihi compounds (X-#fi = “having the characteristic of X”, 
“being characterised by X” etc.), is already attested in the YCRJ."8 

5. (YCRJ p. 17c) UL [> @] iAH, SEAALA (“Being characterised by dependence upon 
[those] who have attained virtue: this is depending on wise persons”). 


(Pet. p. 129, § 526) Ariyasannissayalakkhano” sappurissdpanissayo. 


In the rendition of Buddhist terminology, on the other hand, An Shigao adopted a very 
different, and far more flexible, approach, This is shown, to begin with, by his well-known 
preference for translating, rather than transcribing phonetically, Buddhist technical terms, which 
betrays a certain readiness to depart from his originals at the lexical level.” 

In fact a close comparative analysis of the YCRJ and Pet. 6 shows that sometime An Shigao 
was willing to take even greater liberties. For instance, he did not hesitate to add to the translated 
text his own explanations when this was deemed useful for a better understanding of the text: 


6. (YCRJ p. 174a) ... LE... PARR AEIBMBHE .. (“... a base of supernatural power ... [which] 
produces separation from unfavourable thoughts”). 


(Cf. the Gilgit MS of the Larger Prajfiaparamita, cf. n. 17 above): ... rddhipadam 
vyavasargaparinatam .... 


"7 Exactly as the satipatthanas (cf. n. 13 above), also the iddhipadas are only mentioned in the Pet. (§ 449, p. 
14, 25: iddhipadam ... pe...). The YCRJ, on the other hand, quotes in full the canonical formula relevant to this 
topic. In so doing, however, it agrees with Sanskrit sources in having a more expanded formula of the rddhipadas. 
This is noteworthy, given that, as observed by Gethin (2001: 92-93) this wording is not attested in Pali sources on 
the iddhipddas. Here | have referred to the Gilgit MS of the Larger Praynaparamitd (in: Raghu Vira and Lokesh 
Chandra [eds.]}, Gilgit Buddhist Manuscripts, Satapitaka vol. 10 [3-5], New Delhi 1966-1970), folio 89v 14-90r 3, 
being the closest parallel to the YCRJ available to me. 

'* Incidentally, the very adoption of xiang #4 for rendering Jakkhana / Jaksana — unremarkable as it might look 
now to us, given the nearly ubiquitous presence of this word in Buddhist Chinese — should be seen as a very 
felicitous and momentous choice on the part of An Shigao. One has just to think how important is this term not just 
in CBTs of all ages, but in Chinese Buddhist literature and thought at large. More specifically, this particular use of 
xiang 4f| as a syntactic calque of -/aXsana ifc. can in fact be considered a mark (if | am allowed an innocent quibble) 
of CBTs’ idiom. Just to mention a rightly famous example: cf. the strategic use of the -48 construction by a 
presumable apocryphal scripture as the Dasheng qi xin lun KF€ike {zs as a means for asserting its self-identity as a 
translation, as, for instance, in £44044 (T 1666 p. 575c 23; “This mind is characterised by True Thusness”). 

'? Pet-tr. (p. 175, n. 526/1) proposes to read ariyadassana- instead of ariyanissaya- (which already occurred 
as the “characteristic” of a preceding term in the same paragraph); the YCRJ, however clearly supports the 
transmitted reading. 

2° Cf. Zircher’s discussion of translation versus transcription in Han CBTs (1991: 285). An Shigao’s attitude 
should perhaps characterised, more properly, as a middle path between the two extremes represented, among Han 
translators, by Lokaksema, who used a high number of transcriptions, and the duo An Xuan — Yan Fotiao, who in 
their Fa jing jing E34 T 322 translated even proper names (see Ziircher 1991: 283). An Shigao, instead, usually 
transcribes phonetically proper nouns, while translating (with very few exceptions) technical terms. I should like to 
thank Jan Nattier for her suggestions on this point. 
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In this case, “Ei BEF (on FE see below § 3.3d) would have sufficed to render the compound 
corresponding to vyavasargaparinata- (“resulting in abandonment”) which An Shigao must 
have read also in the original of the YCRJ. Hence the four characters | have marked in example 6 
are to be seen as an explanation added by An Shigao. This case is particularly telling, for this is a 
well-known canonical formula: this rules out that here the Parthian master’s rendition could 
reflect an original variant reading. 

Even An Shigao’s often deprecated terminological inconsistency — indeed bewildering in most 
cases — need not always to be taken as the outcome of sloppiness or lack of control in the team- 
work which produced his translations. At least in some cases, variations in the rendition of 
technical terminology may be the result of a deliberate choice. 

Let us consider, for example, the treatment of a key term such as dAatu in the YCRJ, which 
exemplifies both the dark and the bright side of An Shigao’s inclination to lexical variation. 
When this term means the eighteen constituents, it is rendered in the YCRJ in three different 
(though interrelated) ways: as A (YCRJ p. 173b 6 = cf. Pet. p. 112, § 436), as AFF (YCRI p. 
173b 28 = Pet. p. 113, § 440), or, again, as 4 (YCRJ p. 174c 23 = Pet. p. 116, § 467)."! 

However, for translating dh&tu in the sense of cosmic sphere, region or world, An Shigao 
decided to make use of a rendition which could convey the spatial nuance of this other sense: 


7. (YCRJ p. 174b) ... 29AFAKFE. (“he surpassess the realm of desire”). 
(Pet. p. 115, § 457)... Kamadhatum samatikkamati. 


His choice, jié ## (which originally meant the boundary of a piece of land), proved another 
remarkably successful invention by the Parthian master, and in fact became in later CBTs the 
standard rendition of dAh&tu in all its fundamental meanings. But if we consider that at the time 
of An Shigao Buddhist terminology was something entirely new to the Chinese audience, trying 
to underscore the different meanings of the various technical terms seems a quite reasonable 
translation policy.” 


3. Some Aspects of the Language of the YCRJ 

As already mentioned above, what follows is by no means a systematic description of the 
language of the YCRJ. I will only discuss here some features which can be considered for various 
reasons representative of the specific idiom of this text, or for which a more or less clear pattern 
is discernible. 


The idea underlying these translations might be that these elements are fundamental (4) to the process of 
existence, and support it (#¥); cf. YCRJZ T 1694 p. 10b 21-22. One also wonders whether dh4tu was not wrongly 
taken as a derivative of Vdér. This might, in fact, reflect a traditional interpretation: cf. Abhidharmakosa vol. | p. 
34 (§ 1.12): ity ete catvarah svalaksanopaddayaripadharanad dhatavas catvari mahabhitany ucyante. 


2 We also have to bear in mind that very probably these translations were not originally meant to be used outside 
a small community, where the master, through his oral explanations, could always provide the key to their 
understanding (see Zacchetti 2003: 273-274 n. 99; 2004: 219-221), This fact, too, may account for the lexical 
variations so common in An Shigao’s translations. 
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3.1. Nominal composition and nominalisation 

The propensity toward the use of polysyllabic (especially disyllabic) words generally 
displayed by CBTs is well known, and has already been discussed in detail by many scholars.” 
This is in fact one of the major trends in the historical development of the Chinese language as a 
whole, and we need not linger much on this point. 

There is, however, another phenomenon which is widespread in the YCRJ (as well as in many 
other CBTs), and it is perhaps more relevant to our study of the specialised idiom represented by 
this particular text. Throughout the translation of the YCRJ, An Shigao had to tackle the difficult 
task of rendering into Chinese nominal compounds or other particular constructions found in his 
Indic original. In order to solve this problem, the Parthian translator and his assistants often 
resorted to unusually complex nominal syntagms or unmarked nominalised phrases.” 


8. (YCRJ p. 175c) AAR SIGH. etc... SESS ASHER. 
(Pet. 121, § 487) “asubhe subhan’ti vipallasam samugghateti, evam vedandsu, citte, 
dhammesu ca kétabbam. 


In this example, APRA and 4E4 4+ 44, which translate the Pali ¢7 clauses governed 
by vipallasam, are to be analysed as nominalised phrases modifying the noun ddo {5 
(“distortion”).?> 

This kind of rendition (often of difficult interpretation without the help of the Pali parallels) is 
extremely common throughout the YCRJ. 


9, (YCRJ p. 175c) ASAHX (“the appropriation of what is not given”; cf. also example n. 37 below). 
(Pet. p. 121, § 489)... adinnddanam.... 


10. (YCRJ p. 173c) IRA =H: — FEMA; HBA. (“there are two [forms of] knowing: |. 
knowing by wisdom; 2. knowing by abandonment”).”° 


11. (YCRJ p. 179a) ARPA? —~AORE, ACURA, SAAR, DAA 


fe. (“What are the four agreements?” The first is agreement [consisting in] having comprehended; the 


® See for example Zircher 1977: 179-182; Zhu 1992: 123-ff.; Hu 2002: 19-ff. The YCRIJ is no exception in this 
tespect, and a considerable portion of its vocabulary consists of disyllabic words. In a number of cases, monosyllabic 
and disyllabic forms alternate without apparent reason: so, for example, we find 3% and ##FF for vedang, #8 and B 
AB for sania etc. Nouns or verbs consisting of three syllables are rare (cf. Zurcher 1977: 179 and Zhu 1992: 126- 
127); one could quote the nominalised verb if Af 2%, “separating, separation” (YCRJ p. 174a 22-26) = 
vyavasarga, “abandonment, release” (see the discussion of the example 6 above). 

** Distinguishing nouns and nominalised verbs is not always an easy task when we are facing nouns of verbal 
origin. The fact that a given Chinese word is used to translate a noun in the corresponding Indic text has, of course, 
no relevance to this question. The point is to analyse its behaviour as a Chinese word, within the Chinese linguistic 
context. Provisionally, I adopt Pulleyblank’s criterion (1995: 63): “It [viz. nominalization] should also be 
distinguished from the case of nouns derived from verbs, which cannot take verbal adjuncts like objects or adverbial 
modifiers”. Accordingly, | interpret {| (=vipallasa) here, and 448% (= abhisamaya) in example |! as nouns. On 
the other hand, I consider 40 (= pariivia) in {¢ 344M etc. (example 10) as a nominalised verb because it is modified 
by the prepositional syntagm ¢t &. 

?* So, for instance, 4: 4 Bt #3 {Hl is probably to be interpreted as “the distortion of considering what is not the 
self as the self’. Incidentally, note how closely does the word order in 4E- 31 44 follow the Pali (cf. the 
discussion in § 2 above). 

7° In a preceding passage, the two pariri/ias are rendered in a slightly different way: JH 40: —BBM; = 
ASHI (YCRI p. 173b 22-23). 


402 


PDF Version: ARIRIAB X (2007) 
second is the agreement [consisting in] having abandoned; the third is agreement [consisting in] 
realization; the fourth is agreement [consisting in] fulfilment”), 
(Pet. p. 133, § 538) Cattéro abhisamayd: parinnabhisamayo, pahanabhisamayo, 
sacchikiriyabhisamayo, bhavanadbhisamayo. 

A significant general feature displayed by the YCRJ with regard to nominal syntagms is the 
total absence of the structural particle zhi Z.. This is all the more remarkable, given the frequent 
occurrence in this text of long and complex syntagms, as we have just seen. 

It is important to observe that while this feature is to a certain degree shared by the rest of the 
An Shigao corpus, where the zhi ~ marking nominal subordination is very rare (with the telling 
exception of the ABSYJ T 602: cf. n. 9 above), the situation in other Late Han CBTs is quite 
different.”* In Lokaksema’s translations for example, the structural particle zhi 2 is by no 
means uncommon.”” 

3.2 Content words: semantic changes and neologisms 

As is typical of many early translations, semantic neologisms — i.e., new meanings added to 
already existing words — are very frequent in the YCRJ (one could even argue that, in a certain 
sense, most of the words in a text of this kind belong to this category). And several of them 
proved quite successful. 

Indeed, if we consider that, as already noted, the YCRJ (together with other translations by An 
Shigao) represents the truly pioneering phase in the development of CBTs, it is surprising to find 
that a relatively high number of his translations of Buddhist terms (and, more generally, 
expressions and idiomatic usages) were to become the strandard Chinese renditions. 

In the following paragraphs I shall discuss only a limited selection of the content words (# a*l) 
which occur in the YCRJ with meanings not recorded in the major modern dictionaries of literary 
Chinese (particularly HD), and which seem to be characteristic of An Shigao’s lexicon. 


3.2.1 dud Bf 

The verb dud &, one of the most frequent content words in the YCRJ (64 occurrences), is 
particularly interesting from this point of view. It occurs in the YCRJ and elsewhere in An 
Shigao’s corpus in a variety of uses, and the relationship with their Indic parallels is in some 
cases intriguingly difficult to assess with precision. 

Here I shall list the various uses of dud &f I could detect in the YCRJ. 


a) Ei = “to reach a certain condition (either positive or negative)”: 


12. (YCRJ p. 178a) GAT = Oe, OF EM, AEM EBIM. (“Once he has cut off the three 
fetters, the disciple who follows the Path gets to [the stage} of SotApanna, and does not fall back 
anymore into evil courses”). 

(Pet. p. 130, § 533) ... ‘mesam tinnam samyojandnam pahdnd parikkhaya ariyasavako 
hoti sotapanno avinipatadhamma... 


77 An Shigao’s wooden rendition of abhisamaya (“comprehension, right understanding”; cf. Pet-tr. pp. 179-180 
§ 538: “actualizing”), xidngying 4H RE, probably reflects the basic meaning of abhi-sam-Vi (“to come together etc.)”. 

* However, a general tendency to a less frequent use of the particle of subordination zhi in CBTs in comparison 
with classical texts has been observed by Long Guofu 2004: 86. 

Just to quote a few examples: 12 8 BLO ZH (Azheshi wang jing Ba] BE ttt FR, T 626 p. 403a 19-20); 7TH RZ 
i8& HB (DXI T 224, p. 428b 20-21); BAZAARS BIB? (DXI T 224 p. 432a 27-28). 
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As this example clearly shows, the connotation of the verb dud &f in An Shigao’s translations 
is by no means exclusively negative (see also examples 16, 17, and 19 below). 


b) fff / BUFR = “to result in, to be conducive to” (?). 

This should actually be seen as the application (indeed very frequent in the YCRJ) to the 
translation of a particular technical term of the acceptation of dud ff we have discussed in the 
preceding subparagraph. 

A prominent feature of the Pet., and particularly of its 6™ chapter, is the frequent use of the 
formula /ekkhana / padatthana in order to define terms of canonical lists, and to show their 
connection.” Typically, a certain term X is defined as having a given quality as its distinctive 
feature (/akkhana), and as being the direct cause (padatth4na, lit. “footing”, as is rendered in 
Pet-tr.) for another term Y to come into being. 

Predictably enough, all this sophisticated terminology seems to have caused a bit of a 
headache to An Shigao and his assistants. As a result, they rendered the /akkhana / 
padatthana formula in a variety of ways, but more often than not employing the verb duo & in 
combination with other words (often we find the compound zhiduo ®t). For example: 

13. (YCRJ p. 177c) LASTER, 22S ERA, SHARE. (“being characterised by having attained 


right aspiration, this is the characteristic of right aspiration towards oneself; it results in the 
establishment of merits”). 


(Pet. p. 129, § 526) sammdpatipattilakkhanam attasammapanidhaéna, tam pufinanam 
padatthanam. 


14. (YCRJ p. 1752) RH AAS? ARPA, MARR, ORR. (“What is the 
characteristic of ignorance? It is [like] seeing darkness amid darkness, [it is] not understanding [things] 
as they [really] are; from this, it results in the establishment of the impulses”). 

(Pet. p. 117, § 469) Tattha andhakdaratimisa yathabhdtam appajananalakkhana avija, 
sankharanam padatthanam. 

As we can see, in these examples - which could be easily multiplied — the padatthana 
construction is rendered by An Shigao as @ ... Eff / ScEH ... 8%, probably to be interpreted (if we 
take ling 4, whose functions in the YCRJ are not always clear, as a causative verb with an 
implied pivot) as “[X] leads to reaching (or: resulting in) the establishment of Y”. 


c) & = “to fall into an error, erroneous view etc.”. 


15. (YCRJ p. 178b) LAARARCRRA. KARTACRS. MERAS OM, Ate 
#, SORERH. SER. (“These five kinds of wrong view [concerning the Ahandhas] cause one to fall 
into nihilism; the remaining fifteen cause one to fall into eternalism. The view concerning the existing 
self (5,25 = sakkayaditth+] having been removed in this way, the sixty-two wrong views having 
been abandoned, one as a consequence does not fall into either eternalism or nihilism”). 


(Pet. p. 131, § 534)... imayo panca ucchedam bhajanti, Avasesayo pannarasa sassatam 
bhajanti. Iti sakkayaditthipahand dvasatthiditthigatani pahiyant, Pahana ucchedam 
sassatan cana bhajati. 


*° This important hermeneutical device typical of Pet. exerted a considerable influence on later Pali exegetical 
literature. See Mizuno 1997: 145; cf. also Id. 132-133. 
3'T tentatively adopt the reading of [3] and { 70] ; the other editions collated in the Taishd read {T 448. 


404 


PDF Version: ARIRIAB X (2007) 


d) &f = “to fall into a certain category” (used when introducing classifications) 


16. (YCRJ p. 174b) JR BSH: — MA. EM. = BH. (“The Eightfold Path falls 
into three categories: |. the category of discipline, 2. the category of concentration, 3. the category of 
insight”). 

(Pet. p. 115, § 454) Tattha althangiko maggo tikhandho: silakkhandho ca 


samdadhikkhandho ca pannakkhandho ca. 


It is noteworthy that this use of dud fi is also attested in other texts translated by An Shigao. 
Let us consider, for instance, the following passage from the recently rediscovered Fo shuo shi'er 
men jing {hase + — PYRE (see n. 9 above): 

17, +E AS? HEEB. . . . ~ REEE. RBS? Ai. He. He 
OEM AE. (text quoted from Ochiai 2004: 196, columns 307-308). 


“What is non-diarma? Non-dharma is killing, stealing, debauchery, lying’? {etc.], all the evil [actions 


that] fall into [the category of] offence (G4 4£). What is dharma? It is liberality [and] doing {other 


similar] positive deeds: all [such] positive deeds that fall into [the category of] merit (884g)? 


e) & = “to be (re)born”. 
18. (YCRJ p. 175a) HHA? SEMIS, ALISA AA (“What is the characteristic of existence? 


Birth into various states [here ff = gatu], this is the characteristic of existence”). 
(Pet. p. 118, § 469) Nanagativikkhepalakkhano bhavo.... 
This sense of dud & is attested elsewhere in An Shigao’s corpus; see for instance the 
following passage from the commentary on the Shi’er men jing —F PURE: 
19. \—#8, PRG; AH, PRK: (text quoted from Ochiai 2004: 198, coll. 423-ff.; “When one 


is absorbed in the first dhyana, one is reborn among the gods of the seventh [class]; when one is 
absorbed in the second dhyana, one is reborn among the gods of the tenth [class] ... ”.”" 


Note that none of these meanings is recorded in HD (cf. vol. 2: 1206), although their semantic 
developments from the basic meaning of dud &f (“to fall”) are for the most part rather clear. In 
some cases, we are obviously facing uses of this verb coined ad hoc, in order to meet the special 
needs of a technical translation (e.g. see subparagraph b), and very probably not taken from the 
spoken language of that period. However, interestingly enough, in a number of other cases (see 
examples nos. 12 and 16), the relevant Pali parallels contain no word directly corresponding to 
duo, which apparently was added by the translator in order to paraphrase the original text. 


3.2.2 xian Bi (“to teach, to explain”). 


20. (YCRJ p. 175c) AK IE VGA, fH AFRO Rt, A225) Bl Cin order to correct the four 
distortions, the Buddha taught the four foundations of mindfulness, explained them in detail”). 


2 Cf An Shigao’s translation of the Dasottarasdtra, SBFJ T 13 p. 24la 10-11: BAM]? B+: —BR, — 
Be, =Bix, BBM, etc; and ABSYJ T 602 p. 165c 24: &. M. H. MA etc. In the light of these 
parallels, I read the first characters of the list, indeed not too clear in the Kong6-ji MSS, as &. In SBF! T 13 p. 241a 
11, W945 (cf. HD 1: 557b) translates mysavada, “lying”: cf. Dasottarasitra 2 p. 27, 

31 thank Prof. Schmithausen for his suggestions concerning the interpretation of this passage communicated to 
me during the symposium. Alternatively, but no doubt less likely, one could perhaps interpret this 84 in the sense of 
“to result in”, as in § 3.2.1.b: “... all the evil [actions alike] result in punishment (2 4E). Etc.” (cf. Zacchetti 2004: 
236-237). 

* On this passage see Zacchetti 2003: 291-293; on this use of &, cf. also Zacchetti 2004b: 205 with n. 42. 
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(Pet. p. 121, § 487) Tattha catunnam vipallasanam samugghatanattham bhagava 
cattdro satipatthane deseti pannapet. 


21. (YCRJ p. 176a) #2 fa HL, (#3 <8 (“for these two ailments, the Buddha has taught two 
medicines”). 

(Pet. p. 123, § 496) elesam dvinnam roganam nighatéaya bhagavata dve bhesajani 
vultani. 

This usage — a plain semantic development from the causative meaning of xian Hi when used 
transitively (“to show, to manifest’’) — is also attested in the Fo shuo shi'er men jing (a1 -—F9 
#& (see above n. 9): 

22. 2: TRA AHELAGR+OP, Sd] . (text quoted from Ochiai 2004: 195, col. 287-288, 


“The Buddha said: «lt is especially”® for the sake of the human beings who live in the world, that I have 
taught the twelve gates, so as to let them escape»”’. 


3.2.3 fawang SBE / wang TE (“to cling to”) 
23. (YCRJ p. 175a) SAH As fal AE? Aesth, AEA. (“What is the characteristic of craving? It is 
clinging, this is the characteristic of craving”). 
(Pet. 117, 22-23, § 469) Ajjfhosanalakkhand tanha.... 


24. (YCRJ p. 175b) RABAAS? AAT, seit ee, HEA AE. (“What is craving for being? 
It is desire for the world, clinging without renouncing [to it]; this is craving for being”). 


(Pet. p. 118, § 472) Bhavatanha nama yo bhavesu rago sdrago iccha mucchda patthana 


nand ajjhosd4nam apariccago, ayam bhavatanha”* 


As can be seen from these passages, the disyllabic word fawdng 3£44 (not recorded in HD)” 
is consistently used in the YCRJ to translate ajjhosana (‘“grasping, clinging to”). 38 The 
equivalence fawdng #%{E = ajjhosana is further confirmed by other translations by An Shigao, 
especially the Ren ben yu sheng jing KAFKERE T 14; see for example p. 242c 24-25: 


25.—t), SURE, BkaMetT, Bee AA? “Ananda, if there is absolutely no desire and craving, 
could there possibly be clinging?” 


The corresponding passage in the Mahanidanasutta (section 14, Digha Il p. 60) reads: 
.. sabbaso chandarage asati chandaraganirodha api nu kho ajjhosinam paninayetha ? ti. 


Even if this particular figurative usage of fawdng 4 {Eis well attested in An Shigao’s 
translations, its semantic development from a presumed original meaning “to set forth towards, to 


35 On this meaning of AX, see Dong and Cai 1994: 205 

6 In this paragraph, the Pali text has a more expanded text than the YCRJ. However, if we take into account the 
preceding example (no. 23; cf. also example 26 below), it appears clear that $47.78 corresponds to ayjhosinam 
apariccago. 

37 However, Grand Ricci vol. 2 p. 511b has an entry for #4£: “Envoyer; expédier (vers une destination)”. 

8 See also YCRJ p. 180a 18, and cf. Pet. p. 136, 27 (§ 555). On the renditions of ajyhosdna in some translations 
by An Shigao, cf. Hayashi 2004: 73 n. 10. 
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move towards [a place] etc.” 


certain object]”?).” 


remains obscure (perhaps: “‘to produce an intention towards [a 


In other cases, in the YCRJ it is wang { alone (or in combination with other words) that 
corresponds to ayjhosana: 
26.(YCRJ p. 175b)... FVEAH: BAABA, 


(Pet. p. 119, § 473)... afjhosanam apariccago, ayam lobho akusalamdlam. 


Note also: 
27. (YCRI p. 175¢) RBH", BAB. 
(Pet. p. 121, § 488) Afhosanalakkhana tanha. 


3.3 Function words: the case of the preposition cong ti 

A remarkable (and indeed very tangible) feature of the YCRJ is the dramatic expansion in both 
functions and frequency of cong ft as preposition. Apart from more common meanings, the 
following usages of this preposition should be noted: 


a) Expressing means, instrument etc. 
This is by far the most common use of the preposition $£ in the YCRJ; I quote here just a few 
occurrences: 

28. (YCRJ p. 173c) BES AR GE HEH AE ELIA: (‘The Paccekabuddhas, too, get the Way leading beyond 
the world (fF thi = nibbana) by means of these [bodhipakkhika dhamma]’). 
(Pet. p. 114, § 447) Ye dhammda... paccekabuddhanam ... nibbanaya samvattantiti 
29. (YCRSJ p. 176c) 4 ARATE A AS fF | 2 Fy MLO 3% tA (“In this regard, what is it the pure root 
non-delusion? It is seeing, by means of insight, the Four Truths as they [truly] are”), 


(Pet. p. 125, § 503) Tattha katamam amoho kusalamiilam? Yam catdsu ariyasaccesu 
yathabhdtam nanadassanam... 


30. (YCRJ p. 179a) BRS, TRAE (“It is through discipline that one obtains purification, it is 
through discipline that one obtains release”). 
(Pet. p. 132, § 536) silena sujjhati, ... silena muccati. 


b) Cause 


31. (YCRJ p. 177b; cf. Pet. § 519)... SABER, AERA, OREM, ORRBR, 
4 BRETT Fe AR RB PEARL. (“... One, as a consequence, does not attain the notion of impermanence, does 


% Cf. the following passage from the early Larger Prajaaparamita translation known as Fang guang jing BOt 
4 T 221 (though here we find the string 4&8, and not just tt): PMAAMRAM, HEB AMA IE (T 
221 p. 70b 16-17; cf. Takayasu Kimura [ed.], Patcavimsatisaharika Prajhapaéramita IV, Tokyo 1990, p. 17, 
28-29: ... tad-yathad ‘pi ndma Bhagavan puruso mahasamudram drastukémo bhavet, sa gacchet 
mahasamudram darganaya ...). 

“° Tn a gloss on the passage quoted above as example n. 23 (44 3444 Fé 43 3 48), the YCRIZ explains 444£ in these 
terms: “The internal sense-fields desire [an object], and the mind sets forth towards [it, i.e. clings to it?]” (Ni# Ba 
MU eE. T 1694 p. 15a 3). 

"On 8k4%, see Ota 1988: 44. 

“ In this passage, as very often throughout the YCRJ, {& is used to translate tattha, which usually marks, in the 
Pet., the beginning of a paragraph or the introduction of a new topic. Note also, in the present passage, that An 
Shigao interpreted the compound 4nadassana asa tatpurusa (£3 5) and not as a dvandva. 
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not accept the notion of impermanence. Consequently, because of this, one falls into {the enjoyment of] 
the five [objects of] pleasure; consequently the five [objects of] pleasure hinder {the practitioner], and 
because of one’s failure of duly practising, one does not comprehend the notion of pain”.”* 

The expression #t#£, “by means of this, because of this’, or, like in example 33 below, “in 
this way” (often virtually = 404%), is fairly common throughout the YCRJ. It is also used (in the 
first acceptation) redundantly, to double an already expressed prepositional syntagm: 

32. (YCRJ p. 177c) eH LIS BRA. (“Then, through the practise of tranquillity [ik = samathal, 
one causes craving, [just] because of this, to be removed”). 


(Pet. p. 127, § 514): Tattha samathena tanham samugghateti. 


c) Manner 


33. (YCRJ p. 173b) Bai. BAM? BIER. BH. A. AEB. GEA. (“One should know 
them [viz. the Tif = five khandas]. How are they to be known? As impermanence, pain, emptiness, 
non-self; thus one [should] know them”). 


(Pet. p. 112, § 438) Tesam ka parinnd? Aniccam dukkham ‘sunna anatta ti esa etesam 
parinnda. 


d) Separation (figurative) 


34. (YCRJ p. 177a) RERREMIBAR, F457 PAA (“Being able to withdraw [one’s] thought from desire: 
this is the characteristic of non-greed”)."° 


(Pet. p. 127, § 516) fechapatisamharanalakkhano alobho, 


For another instance of cdng fit used in this way, see example 6 above. 


None of these uses is, strictly speaking, either peculiar” or difficult to account for on the basis 
of the meanings of the preposition céng t£ currently attested in literary Chinese. Rather, the 
noteworthy fact is that, essentially, in the YCRJ only cdng ft is employed to perform all the 
functions listed above. 

How are we to interpret this fact? A possible answer may be suggested, I believe, by a simple 
observation. There are only twenty-one occurrences of yr LA in the YCRJ: it occurs eleven times 
in the frozen formula {J Atk, and for the rest yi is generally used as a conjunction. In other 
words, in our text céng it (194 occurrences) has essentially replaced yi LA as a preposition.*’ 

We may add that there are, in the YCRJ, only two occurrences of yong FA (in both cases used 
as verb, not as preposition); and that chi ## (see Ota 1988: 58) likewise does not seem to be used 
here as preposition. In short, in our text céng {& (whose use as a preposition is, according to Ota 


” In the Chinese translation, it is almost impossible to separate this paragraph from the preceding § 518 (p. 177b 
9-12). 

“In this paragraph the YCRJ is considerably divergent from the corresponding Pali; cf. Pet. p. 128: nicca- 
sanhaédhimutlassa .. aniccasafind na upatthati, pancasu kamagunesu sukhassadadhi- 
muttassa iriyapathassa agatimapaccavekkhato dukkhasanna na upafthati. Note, in particular, that 
in the YCRJ (but not in the Pet.) the various topics discussed in this paragraph (viz. the four positive sass) 
appear connected as if its original were employing even at this point the padafth4na formula (cf. § 3.2.1b above). 

** The translation of this passage is quoted from Hayashi 2004: 63; see also Id. n. 23 p. 76. 

“6 Cf. for example Dobson 1974: 716-717; see also Gudai hanyu xuci cidian 4 RW Mila] A, Shangwu 
yinshuguan, Beijing 1999, p. 67 entry 4. 

“7 This does not hold true for the whole of An Shigao’s corpus. Nevertheless, even in the other translations 
ascribable to the Parthian master, yf LL is far more commonly used as a conjunction than as a preposition. 
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1988: 11-12, a Han development) has taken over the functions which in other comparable texts 
are performed by a number of other prepositions. This particular feature of the YCRJ is 
remarkable from several points of view. Just to mention one, within the body of Late Han CBTs, 
such an extensive use of cdng fit seems to have remained a characteristic of An Shigao’s works 
(although, admittedly, a systematic study to support this statement remains to be done). 

Then, as an obvious side effect of the nearly total absence of the preposition yi UA, the typical 
construction Li ... 44 is also lacking in the YCRJ (with perhaps one dubious exception on p. 180a 
8), where it appears “substituted” by other similar expressions:"® 


35. (YCRJ p. 175b) Ab, ... HAR. &. FA. (“Considering what is painful as pleasant ... isa 
distortion of ideation, of thought, of view”). 


(Pet. p. 118, § 471) “dukkhe sukhan'ti sannavipallaso cittavipallaso ditthivipallaso.” 


At present, I cannot propose a clear interpretation of all the facts described above from the 
viewpoint of the history of the Chinese language. Direct influence of the original Indic text on the 
use of cong ft in the YCRJ seems to be ruled out, at least as a general explanation: in too many 
cases cong %, in its various functions, has no direct counterpart in the Pali. Are these, then, to be 
seen as vernacular usages? In this regard, the fact that Lokaksema’s translations, although they 
were prduced almost at the same time and in the same place as those by An Shigao, display, with 
respect to tf / LA, different patterns from them, should warn us against any simplistic explanation, 
such as taking the “vernacular shortcut”, if “vernacular” is to mean a real language actually 
spoken at a given time in a given place, and not just a convenient label for explaining away any 
curious linguistic phenomenon. 

Be that as it may, we have to admit the existence of considerable peculiarities and differences 
in matter of language (not technical terminology!) even among translation teams operating at the 
same place and — which is particularly significant in the case of vernaculars — area (Luoyang). An 
explanation of these problems would no doubt be a significant progress in our knowledge of the 
complex linguistic medium into which the earliest CBTs were translated, and would help us to 
better qualify the very notion of a vernacular substratum in these texts. 


3.4 Miscellaneous Peculiar Usages 


3.4.1 gf % (“other”) 

Some unexpected help in dealing with the fundamental question touched upon at the end of the 
preceding paragraph can be obtained, albeit only occasionally, from early exegetical literature. To 
be sure, there is little hope to get substantial information from this quarter, for the early 
commentaries to Late Han CBTs which have survived can be counted on the fingers of one hand. 
But as luck would have it, one such commentary is devoted to the YCRJ: this is the text included 
in the Taishé edition of the canon with the title Yin chi ru jing zhu BEF ARGE T 1694 
(abbreviated as YCRJZ). 


“8 Cf. Zircher 1977: 193. 

” Cf. the presentation of the same subject (the vipallasa / viparyasa) in the Qi chu san guan jing GBA= SRE 
T 150A, p. 876c 22: ... ULGFASS (but cf. few lines below, on p. 876c 25: AAFi 444%). In an interesting passage 
occurring in the ABSYJ T 602 we find a number of variations on this theme: ee ASHER, BEAR, SAHA 
4, SAAS, PRAHA, RADAR. (p. 172b 18-20). 
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Given that, to the best of my knowledge, this literature has been so far rather neglected as a 
tool for the study of the language of early CBTs, I think it is worth mentioning one example, to 
bring this and other similar sources to the attention of the specialists in this field. 

Hu Chirui in his remarkable book has already described the use of gi 4} with the meaning of 
“other” (used both as a self-standing indefinite pronoun and modifying nouns) in some Late Han 
texts, and particularly CBTs.* As to Buddhist sources, Hu only quotes two examples of this gi 2 
from T 150A.°! In the YCRJ, too, there are two passages attesting this usage: 

36.(YCRJ p. 175b) BABA. SM. ARB, BTMEAT. A. etc. (the syntax of the passage is 


awkward, but it should mean something like “... it is greed etc. for other people’s precious things, wealth, 
goods (7), it is envy towards others ...”). 


(Pet. p. 119, § 473) ... paravatthGsu paradabbesu paratihanesu parasapateyyesu para- 
pariggahitesu lobho etc. ... 

37. (YCRI p. 175c) BSHAKA, BSAA: SHORBR. (“Deceiving others for one’s own sake 
is the characteristic of greed; it is conducive to taking-what-is-not-given”).” 

(Pet. p. 121, § 489) Atr€sayavancandalakkhano lobho, tassa adinnadanam padatthanam. 

Now, the YCRJZ has a very insignificant-looking gloss to the latter of these two passages:>° 
a, {hth (T 1694 p. 16c 16). 

This explanation seems obvious enough in the light of Hu Chirui’s finding. Yet, if we pause 
for a moment to reflect on it, the YCRJZ’s gloss may in fact have considerable implications. This 
commentary was almost certainly composed somewhere in the Jiangnan /1.## area, presumably 
during the first half of the 3" century CE. The man who was, very probably, its main author, 
Chen Hui BR 3%, came from Kuaiji @##, in present-day Zhejiang Province, while the other 
prominent personage involved in the composition of this commentary,” the renowned monk 
Kang Senghui BR {# €, though of foreign ancestry, was originally from Jiaozhi 30 (in present- 
day Vietnam), in what had been the southernmost part of the Han empire. 

Then the gloss quoted above tells us that after (presumably) less than one century from the 
translation, but in a different part of China, the meaning of gi #¥ = “other” (evidently not a 


°° See Hu Chirui 2002: 167; cf. also Jiang Lihong 2001 vol. 2: 35-36, who describes a related (albeit partly 
different) use of 2 attested in the Lun heng and in other approximately coeval sources. 

‘! Within An Shigao’s corpus, this usage seems curiously confined to three scriptures: the YCRJ, the 
Ekottarikagama anthology T 150A (on which see Harrison 1997), and — if we accept Harrison’s (2002) 
conjectural attribution of this text to the Parthian master — the Samyuktagama anthology Za ahan jing BEB 3 T 
101. For instance, as to the latter scripture, see T 101 p. 493b 15: (2 MES@IR HIG, A BTGMAPAT HE (“one should 
donate only to me, one ought not to donate to others”), and p. 493b 17: $d Ay aH + Fh ti “do not donate to another 
[master’s] disciples” (with # modifying fF). 

*2 See Hayashi 2004: 60. Note that here, as in several other passages of the YCRJ, An Shigao did not render the 
Jakkhana | padatthana formula correctly (cf. above, § 3.2.1b). In the Pali the relationship of cause-effect 
established between /obAa and adinn&dana is exactly the opposite of what the YCRJ seems to be stating; cf. Pet-tr. 
p. 167 § 489“... its [viz. of greed] footing is taking-what-is-not-given”. 

> Note that in its first occurrence in the YCRJ, 2f is glossed with a different word: 4}, 4+ (T 1694 p. 15b 19). 

* On the dating and authorship of this commentary see Zacchetti forthcoming. While the YCRJZ is a source of 
primary interest in its own right (especially for researching into early Chinese Buddhist thought), it is also a precious 
tool for studying the YCRJ. Though often unreliable in matters of interpretation and punctuation (i.e., more properly, 
the subdivision of the text) of An Shigao’s translation, it provides at times valuable information on the early phase of 
textual transmission of the YCRJ. 

>> See Zacchetti (forthcoming) § 3.3. 
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technical term!) was already deemed odd enough to deserve a note of comment. A possible 
inference we can draw from all these facts is that this might have been a usage typical of some 
northern dialect, arguably that spoken in Luoyang. 

Besides being, with this meaning, a non-technical word, gi J is used in one case (example no. 
37) without any corresponding Indic expression; this constitutes additional evidence that this was 
certainly not a usage influenced by the original text but probably a colloquial word.*® 


3.4.2 sud AF 
We encounter, in the YCRJ, a number of passages where the particle sud fff appears to be used 
before nouns: 


38. (YCRJ p.175b) RAE ATS? APTA AK (“What is craving for being? It is desire for the 
world”). 
(Pet. p. 118, § 472) Bhavatanhd nama yo bhavesu rago.... 


39. (YCRJ p. 176c) RARAIB ABT. Psat. Bilt (“Non-deluded pure bodily action, verbal 
action, mental action”).° : 
(Pet. p. 125, § 503) Amohajassa kusalassa kayakammassa_ vacikammassa 
manokammassa.... 


While the occurrences of sud ff + N (= noun) in other early CBTs remain to be systematically 
investigated (which I could not do in preparing the present article), we can quote some instances 
also from other translations by An Shigao, such as the Chang Ahan shi baofa jing feb] & + #hie 
KE (hereafter SBFJ) T 13: 


40, OHTA. AAE. SRE, SDM”, AEM, AE, MAIKO. BAM 
AQ. (T 13 p. 238a 19-20). 


Cf. the corresponding Sanskrit (Dasgottarasatra, p. 95, VIIL9.1):° 
(a)dhydétmam riipasamjnl (bahirdhaé nipani pasyati parittani suvarnadurvarna(n) ... 


In CBTs sud fff is not infrequently used before nouns with possessive meaning.®’ Some 
authors’! explain this peculiar usage assuming the omission of you #3. So, for instance, Hu Chirui 
(2002: 127) reads the string 5+ AT 883% in Lokaksema’s Wenshushili wen pusa shu jing XU#RET 
Fi fa) SE he BRE (T 458 p. 440c 14) supplementing you F after sud fr.” 


* Tt is true that qi #Y in the sense of “other” is also attested in some non-Buddhist literary sources (see n. 50 
above, and Hu 2002: 167), but, so far as I have been able to determine, its use as a self-standing pronoun (as in 4 9 
4E% or in 43 XSF) seems limited to CBTs. 

*” A variant of this passage occurs at p. 175b 15-16: BTSt3E. BTAIE. Py-cygE; it corresponds to Pet. p. 119, 
13-16 (§ 476): dosajassa kayakammassa vacikammassa manokammassa.... 

*8 See also SBFJ T 13 p. 238b 18 and 20. 

* As stated by de Jong (1966: 270, Nipata viii, 7), “A[n Shigao] replaces the first vimoksa by the first 
abhibhvayatana’. Cf. also Karashima 2000: 203-204 n. 180. 

® As in HERE RU ZF ti? (“Who can save my life?”, Zhuanji bai yuan jing SEG RK, T 200 p. 205b 27); 
a slightly different example is quoted (from a different text) by Long Guofu 2004: 93. 

‘' For references and a detailed discussion of the possessive sud Ff, see Long Guofu 2004: 93-96 and ff. 
(especially pp. 99-104). 

* As a parallel, Hu quotes ABSYJ T 602 p. 169a 6: 4434147 385%. For a different explanation of {fff in the 
same passage from T 458, see Ota 1988: 16 (who, however, on the same page also discusses the use of fff for fifi). 
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In this particular case, such an interpretation of sud fit + N seems to make sense. However, it 
would not work for many of the passages in An Shigao’s translations where sud Ff appears to be 
followed by a noun, which certainly do not have possessive meaning.” 

In some cases it is perhaps possible to propose, as a working hypothesis, a different 
explanation. The Qi chu san guan jing -G Ha = #1 SE (T 150 A p. 875b8-c 18, 
* Saptasthanasiitra)™ translated by An Shigao introduces seven topics for analysis applied to 
the five skandhas. The text is entirely organised as a series of questions and definitions 
concerning the skandhas, as in the following passages: 


41, AFRCKMER? HACHEM, EHR, MAAR RM. AA EH Fe 
an? Pea, BE. BA: Weta aeAn. (T 1SOA p. 875b 24-27). 


42, (FAROE? PA AMER ATR BER, aN RE ARR AOR A. TE RHR? TTA 
RR AER, WE AEH. (T 150A p. 875c 7-10; cf, Vetter and Harrison 1998: 205). 

We note that in these phrases sud fit + N alternates with fff #4 + N (N being a certain term of 
which a definition is given in the immediately following portion). 

Even elsewhere in An Shigao’s corpus fit 44 is used, exactly as in these passages from T 150A, 
to introduce a definition or an explanation following a question X A fal / (]%4y X.°7 In all 
these cases, /ff# is probably to be interpreted in the sense of sud wei ra (aH and 4 being 
normally interchangeable). Then, in view of the parallelism highlighted above, it seems possible 
to assume that, for example, fit f% etc. is simply an elliptic form of fit 44f%, which we may 
reasonably expect after a question phrased in the form {*] 44 X (i.e., in these cases the ellipsis 


would be fit < fra). 


8} We should also note that in all the examples discussed by Long 2004 and Hu 2002, suo fit + N is always 
preceded by another noun or a pronoun (i.¢., the possessor), while in An Shigao we find several clear instances 
where these conditions do not take place, and even cases (see examples 41-42) where suo fff + N occurs at beginning 
of a phrase. 

* In this discussion of An Shigao’s Saptasthanasatra, | follow the reconstruction of the text proposed by 
Harrison 1997 (especially pp. 262-265 and 267). For a critical synoptic edition and a translation of the Qi chu san 
guan jing, see Vetter and Harrison 1998. Vetter 2000: 206-208 discusses all the versions of this canonical scripture 
(particularly the Pali Sattatthanasutta). 

65 In this section, [ have followed (adding my punctuation) the text established by Vetter and Harrison (1998: 
203); the Taishd text reads: (a) 740K bn AEN. PAAR EKA. Oe ARO EAR. (T 150A p. 875b 
24-26). 

6 Here I follow the reading proposed by Vetter and Harrison (1998: 205, WAKE; T 150A: tH 3). 

6’ See the following passage from the Si di jing (UHI T 32: LRM? MAAA, AAAS, 
Ay 4 ER (T 32 p. 815a 6-17). 

68 28 is essentially not attested in An Shigao’s corpus (although #H alone is fairly common). Its only occurrence, 
in the ABSYJ (T 602 p. 170b 9), is probably not to be seen as a counterexample (on the nature of this scripture, see 
above n. 9). On AT#8 in CBTs, see Li Weiqi 2004: 298-301 (especially point 3, pp. 300-301). 

© Vetter and Harrison (1998) give a different interpretation of AT 44 / At in T 150A. For example, they translate 
AiZaf& and Att in example 41 above as “what one takes to be form(s)”, apparently considering 4 in the second 
case as being used verbally. This is by no means impossible (cf. Yang and He 2001: 87 § $5), although, as I have 
shown, the use of [744 in An Shigao’s may suggest a different analysis. At any rate, it would be difficult to apply 
this interpretation when sud ff + N is modified by preceding adjectives, as in examples 39 (A. RisHFATA IT) and 
40 (SERRA &) above. 
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However, among the texts translated by An Shigao, the Qi chu san guan jing T 150A is the 
only one where we find the alternation fff / fit #4. No doubt, we need other parallels outside the 
body of this Parthian translator's works to confirm this conjecture. 

Even this hypothetical explanation, however, would not account for the examples quoted 
above from the YCRJ, and it seems to me that the functions of sud fff occurring before nouns 
remain to be fully explained.” We will need a systematic and comprehensive analysis of the use 
of sud fff in early CBTs (indeed a great desideratum) in order to answer all the questions posed 
by the passages discussed in this paragraph. 


3.4.3 wéi 4 in causative constructions (?) 

Some of the major dictionaries of literary Chinese record a use of wéi #4 in causative 
constructions, with the sense of “to cause [somebody to do something]”.’! Being “standard” (if 
that is indeed the case), this usage probably should not be mentioned here. However, in view of 
the fact that, to the best of my knowledge, this causative wéi 44 has not been described with 
regard to early CBTs,” | think it may be useful to discuss its presence in the YCRJ, at least as a 
possible alternative interpretation of some passages. It is only an alternative, however, for in all 
the examples [ could gather from the YCRJ, wéi #4 could be interpreted differently. I propose 
them here as a subject for further discussion. 


43. (YCRJ p. 175a) ALR AH ET SPATE, AEIE4T. (“The nine items cause all the negative 
factors to merge into a group, and as a consequence to flow [?]”).”4 


(Pet. p. 118, § 470) Nava padani yattha sabbo akusalapakkho sangaham samosaranam 
gacchati. 


In a subsequent section, the Pet. introduces, in essentially the same words, a list of nine other 
terms which represent the positive counterpart of the preceding group: 


(Pet. p. 122, § 492) Nava padani kusaléni yattha sabbo kusalapakkho sangaho 
samosaranam gacchanii. 


In the YCRJ this second passage is translated as follows: 


44, (YCRJ 176a 7-10) Fi tLMAB, S—DPIA BRERA. (“There are the nine items, which cause the 
category of all the pure dharmas”’ to fall into grouping”). 


7 In this connection, mention should be also made of bisud 48 Af, which occurs often in the YCRJ (although it is 
not clear whether it should always be interpreted as a compound), but is not attested elsewhere in An Shigao’s corpus. 
Karashima 2003: 58 records this expression with the meaning “there” (similar to bijian if), cf. Id. P. 57). A 
particularly interesting occurrence of biswé {ff occurs on p. 174b (§ 454) of the YCRJ, where it corresponds to the 
relative pronoun in the Pali text: RAT Hah. Bt. Hid, BEAM. REMADE. HS. AE. ESA 
Mi. RAH. Ait, RAAB. Cf Pet. p. 11S: Ya ca sammasati yo ca sammavayamo yo ca 
sammasamadhi, ayam samadhikkhandho,. Yo ca sammasankappo ya ca sammdditthi, ayam 
panfhakkhandho. 

7! See for instance HD 6: 1106a (entry 26). Actually even in some of the examples provided by HD wéi 4 could 
be interpreted differently. 

” Cf. for instance, Erik Zircher’s detailed discussion of 44 in his groundbreaking 1977 article (pp. 192-193). 

™ So read, no doubt correctly, the Song, Ming and Yuan editions with the weighty agreement of the Jin canon 
and all the editions collated in ZH (see 36:134c and 139c). The Korean canon and, subsequently, the Taishd read & 
instead of 4. 

”* Cf. Zacchetti 2002: 78-79 (with n. 34 p. 79 on the odd #47, probably a direct rendering of samosarana). 

Note HERB = kusalapakkha. 
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The parallelism between wéi 44 in the first passage and ling 4-"° in the second seems to 
corroborate the interpretation of wéi as having a causative meaning. 
The following are other passages where wéi #4 might be part of a causative construction 
(though this is by no means certain): 
45. (YCRJ p. 176b) @RB ANS? BR. MH. #t 88 he fe Ang #8. (“What is the medicine for 


ignorance? It is discernment. Ignorance having been eliminated, release by insight causes (?) the ailment 
to be healed”).”” 


(Pet. p. 123, § 496) Avijarogassa vipassana bhesajjam. avijavirdgad pannaévimutti 
arogam. 


46. (YCRJ p. 175c) 435} 3 HARV AT IL, A ARIBRSIFINGR. (“He [viz. a practitioner], dwelling 
body-contemplating [with regard to] the body, causes (?) the distortion of imagining that what is impure 
is pure to be removed”).”” 


(Pet. p. 121, § 487) kaye kayadnupassi viharato “asubhe subhan’ti vipallasam 
samugghdateli. 


4. Conclusions 

Above I have shown how by focusing on a single scripture (though one particularly well- 
suited for this kind of study), it has been possible to describe a number of features, pertaining to 
various levels of linguistic analysis, which can be considered characteristic of An Shigao’s 
translations. These results, limited as they are, could find application in various ways. Just to 
mention one, it should be possible (especially when more data of this kind will be available) to 
work out sounder internal criteria for establishing (or revising) the attribution of other translations 
to An Shigao.®° 

This is, however, just a beginning. Many aspects of these early, obscure texts remain to be 
investigated. It will not be an easy task: even from the linguistic viewpoint, early CBTs are a far 
more complex and varied body of texts than it is often believed. There is certainly no such thing 
as a single, homogeneous language of Late Han translations, and it will be difficult to make 
progress in the understanding of the earliest CBTs without a great deal of philological hard work 
on each single text. 


78 In fact also in other cases, in our text, 44 alternates with © in parallel phrases. See, for example, YCRJ p. 177a: 
HEAR AAD WE ATH, ETE EAE PR BRAM (cf. Pet. p. 127, § 514: Tattha ... aniccasafifaya niccasafham 
samugghateti, dukkhasannaya sukhasafiham samugghaten...). 

7 A search of the string 444% in the canon shows that generally #X is used as a verb in this combination. By a 
curious coincidence, in a number of cases these two characters occur in causative constructions. See for instance 
Dharmaraksa’s Sheng jing “E#$ T 154 p. 108b 19: RAED TRIM. (cf. also T 5 p. 169a3 and T 263 p. 114b 12). 

47 it renders viharato(cf. also example | above). 

% In this paragraph of the Chinese translation the same text is repeated, mutatis mutandis, with respect to the 
other three combinations satipatthana-vipallasa, while the Pet. simply reads evam vedandasu, citte, 
dhammesu ca katabbam. 

8 as I have argued elsewhere (see Zacchetti 2003: 266-269), the examination of the technical terminology does 
not constitute, alone, either a sufficient or reliable criterion for ascribing a CBT to a certain translator. Cf. also n. 9 
above. 
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